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respect to being angry, if we are vehemently or remissly so,,
we are badly affected, but if moderately, well 5 and so on
with the rest.

2.  Neither the virtues therefore nor the vices are pas-
sions 5 for we are not called worthy or vicious on the score
of our passions, but we are said to be so on the score of our
virtues  or vices, and  because we are neither praised  nor
blamed on the score of our passions -y for neither he who  is
angry, nor he who is afraid, is praised j nor is he blamed who
is simply angry, but he who is so after a certain manner;
but we are praised or blamed on the score of our virtues and
vices.

3.  Again, we are enraged or terrified without deliberate
choice 5 but the virtues are a kind of deliberate choice, or
not without deliberate choice.

4.  And  in addition to these reasons, we are said to be
moved according to our passions^ but are not said to be moved
according to the virtues or vices, but to be disposed in a cer-
tain manner1,

5.  For these reasons neither are they powers -, for we are
called neither good nor bad from being able simply to feel
passion, nor are we praised or blamed.    And farther still, we
possess powers from nature,, but we do not from nature be-
come good or bad;  but concerning this we have spoken
before.

6.  If then the virtues are neither passions nor powers, it
remains that they are habits.   What therefore virtue is in
genus has been explained.

l An argument drawn from mere words may at first appear weak : it
must be remembered however that words are only the signs of things, but
they are signs universally agreed upon: consequently if men had con-
ceived virtues and passions to be the same, they would not by universal
consent have used different signs to express their effects.